> DRG DRSYA VIVEKA < 





Verse 1 


ey Faq olde eh dead em Alda | ripant drsyant locanart drk taddrSyant dyktu manasam, 
e24l ata aeaT eA aq dd ur 12 Wh || drsya dhturttayas-sakst drgeva na tu drsyate. (1) 


The eye is the seer, and form (and colour) the seen. That (eye) is the seen and the mind is (its) 
seer. The witness alone is the Seer of thoughts in the mind and never the seen. [Verse 1] 





Verse 2 


Haoqtteyeyeneraarane Aga: | nila-pita-sthila-stiksma-hrasva-dirghadi bhedatah, 
Taal SITT TABATA Ru) nanavidhani rapani pasyellocanam-ekadha. (2) 


The forms are many and varied on account of differences like blue, yellow, gross, subtle, short, 
long, etc. The eye remaining the same sees (them) all. [Verse 2] 





Verse 3 


oi 
MeAA eT Zea y AqqHY Aha | andhya-mandya-patutvesu netradharmesu caikadha, 
aReqaaa: MACH Tel WsAAHeA UR ll sankalpayen-manah srotra-tvagddau yoryatam-idam. (3) 


The mind, remaining the same, knows the different characteristics of the eye such as 
blindness, dullness and sharpness. This also applies in case of ears, skin etc. [Verse 3] 





Verse 4 


mI: AHeqdeal WaISshe Yat | kamah satkalpa-sandehau sraddha’Sraddhe dhrtitare, 
etihiitcaamndty aa aCA HT Para: ue tl hrir-anir-bhir-ityevam-adin bhasayatyekaaha citih. (4) 


Consciousness remaining the same, illumines the thoughts of desire, willingness, doubt, belief, 


disbelief, fortitude, and its lack thereof, modesty, understanding, fear and such others. 
[Verse 4] 





Verse 5 


ate fa AeaAHeayl a are Mid a Tay | nodeti nastametyesd na vrddhim yati na ksayam, 
cag foacageatiet waa Arde faaT Ue I svayam vibhatyathanyani bhisayet sadhanam vind. (3) 


This (Consciousness) does not rise (is unborn) and does not set (is immortal). It does not 


increase or decay (is immmutable). It shines by Itself and It illumines others without any aid. 
[Verse 5] 





Verse 6 


FASS Saatat qa Wea Me” fear etal || cicchaya’’vesato buddhau bhinarm dhistu dvidha sthita, 
Whe pldteal Sal. Wea HCO EU ekahankrtiranya syat antahkarana-ripini. (6) 


The intellect (thoughts) appears to be conscious on account of the reflection of Consciousness 
present in it. The intellect (thoughts) is of two kinds. One is the ego and the other is the inner 
instrument (mind, intellect, memory). [Verse 6] 





Verse 7 


IIs ganas ania fusqeAarz | chaya hankarayor-aikyant taptayah-pindavan-matam, 
ace ARAFAT EAA ATW 1 fadahankira-tidatmyat dehas-cetanatamagat. (/) 


It is considered (by the wise) that the identity of the reflection (of Consciousness) and the ego 
is like that of the heated iron ball. That (identified) ego (in turn) due to identification (with the 
body) enlivens the body. [Verse 7] 





Verse 8 


FERRET ASeicea Frearareaenteany: ahankarasya taditmyar cicchiyi-deha-sdksibhih, 
Gea auc aieanea a Bfad MHI Me It sahajait karmajart bliranti-janyari ca trividhant kramat. (8) 





Verse 9 


dafedaieaaartta Taaraeaaaed d | sambandhinossator-ndsti nrvyttis-sahajasya ti, 
BAA Aa a faada AA Ne It Karmaksayal prabodhit ca nivartete Kramadublry. (9) 


The natural (identification) between the mutually related (ego and reflection of 
Consciousness) cannot be annihilated. But the other two (due to Karmas and due to delusion) 
are eliminated with the exhaustion of Karma and with direct Knowledge respectively. [Verse 9] 





Verse 10 


WEES ail Waiq setscadaa: | ahankdralaye suptan bhavet deho'pyacetanal, 
SCAR CALLE LaNeaat TITHE: (189 I ahalikara-vikisdrdhah scapnas-sarvasti jagarai. (10) 


The body also becomes unconscious in deep sleep when the ego is in absorption. The half 
manifestation of the ego is dream and its full (manifestation), the waking. [Verse 10] 





Verse 11 
MURATA RIGREIPE?CIUGIE antahkarana-orttisea cihechdyakyam-agata, 
aided: meta Tae at saferar af: ial cdsanal kalpayet svapne bedhe'ksair-visaydn babi. (11) 


The thought modification of the inner equipment having attained an identity with the 
reflection of Consciousness in the dream state, project impressions, and in the waking state 
imagine objects outside with the eyes (sense organs). [Verse 11] 





Verse 12 


AASeRAIIC farsa waTSTcHSA | mane hankriyenddanant lngancekant jadatmaxam, 
JacMaqaeala Arad fad an ee I avasthatrayam-anveti jayate mriyate tathé. (12) 


The one insentient subtle (body) which is constituted of mind and ego, goes through the three 
States, and it is born and it dies. [Verse 12] 





Verse 13 


saxtidcayanl hy mayayd viksepaorti-riipakam, 
puksenasaktir-lingddi-brahmanudintads javat srjet. (13) 


saga fe arin feoafaews 
faacukasafeaested Sq Gad le2 It 


Indeed, maya has two powers of the nature of projecting and viling. The projecting power 
creates the world, beginning from the subtle body (the experiencer) to the total universe (the 


experienced). [Verse 13] 





Verse 14 
Aaa wAeIeT afaareaqacdia | srstir-ndma Drahmariipe saccidinanda-vastuni, 
atau Raed, Wa qe AVR Wey tt abdhau phengdival sarva-ndmartipa-prasdrand. (14) 


Creation is the manifestation of names and forms in the Reality which is Existence - 
Consciousness - Bliss, like foam etc. in the ocean. [Verse 14] 


Verse 15 


Tedeszqqad Tea AAA: | arttar-dredrsyayor-bhedai bahisca brahma-sargayon, 
ATM CAT Meh: Al AARET BTA LY II durnotyapard Saktih s@ samsitrasya kdranam. (15) 





The other power (veiling power of Maya) veils the distinction between the Seer and the seen 
within, and the Reality and the creation outside. It is the cause of Samsara. [Verse 15] 





Verse 16 


SUE qtat ula fox tea aqqar | saksinalt purate bhatt liga: dehena saniyutam, 
SIGS ICE cag CUTARIRA: 1126 cilicchaya-samavesal fivalt syad vyavaharikals. (16) 


The subtle body in close proximity to the Witness and identified with the gross body, due to 
the influence of the reflection of Consciousness, shines and becomes the individual or the 
empirical embodied Self. [Verse 16] 





Verse 17 


afsoaqrqayad | asya fivatvamdropat saksinyapyavabhasate, 
waa d faaerat 42 ard sqana ad, es Il durtau ti vinastiyan) bhede bhate payitt tat. (17) 
The jivahood (finitude) of the jiva (individual) appears in the Witness also due to 


Superimpositior. But when the veiling is destroyed, the difference becomes clear and that 
(notion of finitude) goes away. [Verse 17] 





Verse 18 


a4] SHEL AMIES Hangs fate | tatha serea-brahmanosca bhedant-dcrtya tisthaty, 
OI a fracas wad 22 We || yd Saktis-tadewsdd-brahmea vikrtatvena bhasate, (18) 





Verse 19 


aaa aarata faa Tea: | atripyavrti-ndsena vibhati brahma-sargayoh, 
Haeaa ASM: FAG AT a AAA FATAL Ue bhedastayor-vikirah syat sare na branmant kvacit. (19) 


In this case also by the destruction of the veil the distinction of Reality and creation becomes 
clear. Of the two, the modification exists in the creation, never in Reality. [Verse 19] 





Verse 20 


wed Ud Ha Kd aT acoA | asti bhatt priyam ritpan nama cetyantsa-paficakam, 
WIAA ASG SPAT aal SAMS Wt || adyatrayan brahma-riipam jagad-riiparh tato dvayam. (20) 


Every entity has five aspects - it is, it shines, it is dear, its name, and its form. The first three 
belong to Reality and the latter two to the world. [Verse 20] 


Verse 21 


Barahaaay saaatSarey khavayvagnialorvisu deva-tiryan-narddisu, 
aftarcataataca: Rad Saat Re | abhinnds-saccidanandah bhidyate rapandmani. (21) 





Existence-Consciousness-Bliss is the same in space, air, fire, water and earth, and in deities, 
animals, man, and so on. Only their names and forms differ. [Verse 21] 





Verse 22 


SYKY AREY 2 Olaelaeadcde: | upeksya namariipe dve saccid@nanda-tatparah, 
ante Waal Hale Eza aISAayT TH: UW2Vu_ || samadhins sarvada kuryad hrdaye va thavi bahih. (22) 





Verse 23 


savikalpo nirvikalpah samadhir-duividho hyd, 
CTARATA aA AfaHeG: GAA 2d drsya-Sabdanuviddhena savikalpah punar-dvidha. (23) 
The practice of meditation within is of two kinds: with duality and without duality. Meditation 


with duality is again of two kinds, that which is associated with the seen and with words. 
[Verse 23] 





Verse 24 


RITA TVA: Aceseda daar | kamddyds-cittaed drsyan tatsaksitvena cetanant, 
ead, EAalalaat sa Tad: BaHeTH: UAE MW || dhydyet drgyanuviddho’yarh samadhih savikalpakah. (24) 


Thoughts arising in the mind like desires, etc. are the seen. One should meditate on 
Consciousness as their witness. This is the meditation with duality associated with the seen. 
[Verse 24] 





Verse 25 


HRCA aaa cant gaat: | asatigas-sacciddnandah svaprabho dvarta-varyiteh, 
scala sectaetsa aairedaac Ts: WR IL || asintty sabdaviddhe yak samidhis-savikalpakah, (25) 





Verse 26 


TAA AeTATA aE ERaMeaT AED d | stdnubhitti-rasdvesad drsya-sabadoupeksya fit, 
fafancaeaanheeara, fraraeaae Taq Me nirvixalpas-samadius-syat nivdta-stinta-dipavat. (26) 


But, the non-dual state of meditation is like a flame in a place free from wind on account of 
complete absorption in the Bliss of Self-realisation, having ignored both the seen and the 
words. [Verse 26] 





Verse 27 


eala qrereat s fa afta, Bi 3 qeqia | hrdiva bahya-dese'pi yasmin kasmiinsca vastuni, 
VARIA AAS TITRA: VWs Ul samiadhir-adyassanmatrat niima-ritpa-prihak-Kriitt, (27) 


As in the heart, in any outside object also the first meditation (associated with the seen) is 
possibe. That meditation is the separation of the name and form from pure Existence. [Verse 
27] 





Verse 28 


MATH qtd SSG Cereus akhandaikarasan vastu sacciddnanda-laksanam, 
zcafafeaatraedta Uae WAT Re yy || ttyavicchiina-cinteyam samadhie-madhyanto blavet. (28) 


The reality is undivided, of the same essence, of the nature of Existence - Consciousness - Bliss. 
Such uninterrupted contemplation is meditation of the middle kind. [Verse 28] 





Verse 29 


Ededaal TAI, dla: Fade: | stabdhi-bhave rasa-svadat trtiyah pirvavan-matal 
Ud: aarti: ath: qa Be faeaeay Nee elath samradiibtih sadbhith nayet kala ntrantaraim. (29) 
The total stillness within due to the experience of Bliss is the third kind of meditation as 


described previously. One should always spend time in the practice of these six meditations. 
[Verse 29] 





Verse 30 


cert Thea fasia OATH | dehiblumane valrte vijflate paramdtmant, 
qa a3 Nal af as aq aan: N20 It yatra yatra mano walt talra latra samadhayal. (30) 


When identification with the body disappears and the supreme Self is known, wherever the 
mind goes, there one experiences meditation. [Verse 30] 





Verse 31 


fia EcaAley: fisaed aaa za: | bhidyate hrdaya-grantinh chidyante sarva-sainsayaH, 





aitara qty ATO afea ze quae a? ksiyante cdsya Karman tasmin drste paravare. (31) 


The knot of the heart is cut, all doubts are resolved and all his karmas get exhausted when the 
vision of Him, who is high and low, takes place. [Verse 31] 
Verse 32 
AISA MS AA TAA: aU eda: avacchinnascidabhasastrtiyah svapnakalpitah | 
fasafaaaistaaaia: qa ah: | 22 || vijneyastrividho jivastatradyah paramarthikah || 321 


There are three conceptions of Jiva (Consciousness), namely, as that limited (by) Prana etc., as 
that presented (in the mind) and the third one Consciousness as imagined in dream (to have 
assumed the forms of man etc.) [Verse 32] 





Verse 33 


AASHT: Hleqateeasae J Aaaz | avacchedah kalpitah syadavacchedyam tu vastavam | 
aes Tad J tala: Il 33 Il tasmin jivatvamaropadbrahmatvam tu svabhavatah || 331 


Limitation is illusory but that which appears to be limited is real. The Jivahood (of the Self) is 
due to the superimposition of the illusory attributes. But really it has the nature of Brahman. 
[Verse 33] 





Verse 34 


Faroe saa Wa aaa | 
aeaneaeaaaia AAAS: UA Ul 


avacchinnasya jivasya purnena brahmanaikatam | 
tattvamasyadivakyani jagurnetarajivayoh || 341 


Such Vedic statements as That Thou art etc. declare the identity of partless Brahman with the 


Jiva who appears as such from the standpoint of the Theory of limitation. But it does not agree 
with the other two views (of Jiva). [Verse 34] 





Verse 35 and 36 
HOTA AA Hal daraiaeftt | brahmanyavasthita maya viksepavrtirupint | 
ATA alae CORSE] THETA 1) 3% || || ¥ttvakhandatam tasmin jagaljivau prakalpayet ll 351 


fal fiereria aagiear & ww | jivo dhisthacidabhaso bhavedbhokta hi karmakrt | 


Tigqeqae aq TTA TA AHA 1) 3& {) || bhogyariipamidam sarvam jagat syadbhittabhautikam || 36| 


It is because the fallacious presentation of Consciousness located in the Buddhi performs 
various actions and enjoys their results, therefore it is called Jiva. And all this, consisting of the 


elements and their products which are of the nature of the objects of enjoyment, is called 
Jagat (universe). [Verse 35 and 36] 





Verse 37 


Ae ear OH[CY aT ay Tad Fay | anddikalamarabhya moksat purvamidam dvayam | 
oq qe q Fo GI TRS & — [| 399 |] || vyavahare sthitam tasmadubhayam vyavaharikam |\ 371 





Verse 38 
Faaataar fast faerara(aettof cidabhasasthita nidra viksepavrtirupint' | 
AA Wasa qa qa J APTA I] 3c || || Gurtya jivajagati purve nitne tu kalpayet |\ 38\ 


Sleep, said to be associated with Consciousness wrongly presented (in the mind) and of the 
nature of concealment and projection, at first covers the (empirical) individual self and the 
cognized universe, but then imagines them (in dream) afresh. [Verse 38] 





Verse 39 
TaAHIe wag [aa eareaanaee | pratitikala evaite sthitatvat pratibhasike | 
7 Ie t4qd ga qateay eafaeaar: | 3@ |] || nahisvapnaprabuddhasya punah svapne sthitistayoh || 391 


These two objects (namely, the perceiving self and the perceived world) are illusory on 
account of their having existed only during the period of (dream) experience. It is because no 
one after waking up from dream sees those objects when one dreams again. [Verse 39] 





Verse 40 


PIGGHIGEAGIEL FAM TAM AAA HA | pratibhasikajivo yastajjagat pratibhasikam | 





aaa HeAASAR reat STARTS: |] Qo || || Vvastavam manyate nyastu mithyeti vyavaharikah || 401 


He who is the illusory Jiva thinks the illusory world as real but the empirical Jiva thinks (that 
world) as unreal. [Verse 40] 


Verse 41 
smlaarastal [ TAMIA CHL | vyavaharikajivo yah tajjagadvyavaharikam | 
ae yeate favafe nat aarlya: It 92 || || satyam pratyeti mithyeti manyate paramarthikah |i 411 


He who is the empirical Jiva sees this empirical world as real. But the real Jiva knows it to be 
unreal. [Verse 41] 


Verse 42 


Tall aHstlatg Tea Ala | paramarthikajivastu brahmaikyam paramarthikam | 





yeild alert aradiad ATAAAT | 82 {) || Pratyetiviksate nanyad viksate tvanrtatmana || 42 


But the Paramarthika Jiva knows its identity with Brahman to be (alone) real. He does not see 
the other, (if he sees the other) he knows it to be illusory. [Verse 42] 





Verse 43 and 44 


mgaraateana AITATEATS | madhuryadravasaityani niradharmastarangake | 
TTA aay ha SAAT AAT tl 33 II anugamyatha tanniste phene'pyanugata yatha || 431 
aaa taaaaeararaqigaaqetts | 
TROMATRS!ST ara aaalas ve 


saksisthahsaccidanandah sambandhadvyavaharike | 


taddvarenanugacchanti tathaiva pratibhasike || 441 


As such characteristics of water as sweetness, fluidity and coldness appear to inhere in the 
waves, and then also in the foams of which the waves are the substratum, so also Existence, 
Consciusness and Bliss which are the (natural characteristics of Sakshin) appear to inhere in 
the Vyavaharika Jiva on account of its relation (with Sakshin) and through it similarly inhere in 


the Pratibhasika Jiva. [Verse 43 & 44] 





Verse 45 


eA HAT asa FATTER | laye phenasya taddharma dravadyah syustarangake | 
TANT fase tz faa Fal eC ll 8% Il tasyapi vilaye nire tisthantyete yatha pura || 451 


With the disappearance of the foam (in the wave), its characteristics such as fluidity etc. merge 
in the wave; again with the disappearance of the wave in the water, these characteristics 


merge, as before, in the water. [Verse 45] 





Verse 46 


Tapa Ta oa eqSAACI A pratibhasikajivasya laye syurvyavaharike | 


asa apace: qaarala ara i es 


tallaye saccidanandah paryavasyanti saksini || 461 


With the disappearance of the Pratibhasika Jiva (in the Vyavaharika Jiva) Existence, 
Consciousness and Bliss (which are its characteristics) merge in the Vyavaharika Jiva. When 
that also disappears (in Sakshin) these characteristics (finally) merge in Sakshin. [Verse 46] 





